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Abstract:

In arranged marriages, bride-givers and bride-g&lgarticipate in the transactional space
with different intentions during marriage solemrmniaa. Hypergamy along with caste-
endogamy restricts the options for brides’ fatherthe selection of grooms leading to dowry
competitiveness while grooms’ families feel jugdiin demanding dowry as a return for the
investment in their son. Raised lifestyles and naisposable income due to modernization
in Indian cities have aggravated the phenomenadhédurThis article investigates how dowry
practices create and sustain a highly gendered espac urban Patna/Bihar. The
representational space of the social practice wfrgdas analyzed in 16 unstructured in-depth
interviews with fathers of brides and women of itiedu Kushwaha caste in West Patna and
old Patna city. To examine how transactional spaageated, groom’s family factors and
bride-giving family factors that encourage downragtices are identified. Furthermore, the
discriminatory spaces in the brides’ parental aratitl homes as well as strategies and
attitudes to deal with dowry are investigated.

1 North India is considered as the patriarchal ttead of India, as here patriarchy
creates a highly gendered space (Datta 127). Thmeunghal system leads to the institutional
establishment of gendered practices that reinftineesubordinate position of women and
girls in society; it is particularly the latter gno who has minimal decision-making power.
This becomes evident, for instance, in dowry assuwh gendered practice. Dowry refers to
the property that is given, at the time of marridgethe bride’s parents to the groom or his
parents under duress, coercion or pressure (Tgjal#dugh the transactional space created
by the grooms’ families. This article investigatesv dowry as a social practice creates and
sustains a highly gendered and utterly discrimiryagpace in urban Patna, Bihar.

2 In contemporary India, the totality of dowry d@ssen marital arrangements can be
divided into three parts. First, there is a propémnsfer, callegtreedhanas a form of pre-
mortem bequest from the parents to their daughten ther marriage, over which she has,
however, no legal control (Goody and Tambiah 8%cdBd, gifts are part of a ritual
exchange between the families of the bride andytbem to symbolize their union. Third,
cash is given as “marriage payment” with the explinderstanding that without it the
marriage contract will be voided (Sen 78). Strictlyeaking, only the last item can be
categorized as dowry, which then is not a freewift of money or property, but has a

coercive element attached to it (Sen 78).
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3 Marriage practices in societies with dowries ggically monogamous, patrilineal
(i.e., class status follows from the husband’'susfatand endogamous (Anderson 271).
Endogamy is referring to marriages of men and woofeggual status or of the same caste.
This caste monogamy preserves caste purity. Funthrey;, societies with dowries exhibit
substantial socio-economic differentiation and lssatification. According to Kodoth (5),
the caste system and its related traditions of tggrmay as well as endogamy are responsible
for the dowry system to a great extent in Indiapeéhgamy is a way for women’s upward
mobility in the social hierarchy, because they mamen of the same or higher social status.
Teja (16) states that when the endogamous restrictbecame rigid and prestige solely
determined by social hierarchy, hypergamy becameaviblely accepted form of marriage.

4 From a historical perspective, Srinivas (12) ésad¢he origins of dowry to the
prevailing ideology of kinship structure, which erdes the caste system as well as
hypergamous marriage. In earlier times, only upgsestes, such as Rajputs and Brahmins,
practiced dowry customs, but with modernizationcities it has now spread to all other
groups including scheduled castes, Muslims and @lgistians (Sheel 26) and introduces its
inherent gender relations into these social grobmpthe Hindu lower castes (in this study the
Kushwaha caste), men have begun to emulate upge castoms, which include female
feticide, infanticide and the neglect of the ghild that enables them to tap into upper caste
economic networks and further upward mobility. Alsath regard to dowry, the earlier
concept ofstreedhanthe Hindi term for women’s property, Gandhi & &haR) of primitive
societies has taken the vulgarized form of dowrg tluthe secondary status of women in
society. Dowries were paid in accordance with omeésans and almost always constituted a
one-time payment (gift) at the time of marital ¢ebgions. Though hegemonic assertions of
the past do not persist anymore, their by-prodtittpersists through socialization in North
India (Srinivas 13).

5 In India, grooms and brides are usually matcheduch a way that men marry
younger women. An exogenous increase of the papolarowth rate causes the entry of
surplus women from the younger cohort into the rage circle. Consequently, the average
age of potential brides decreases, while their rersiincrease. As there are thus very few
desirable grooms compared to the large numberidé$mavailable due to the age cohort, this
results in fiercer competition for scarce grooms amduces an additional upward shift in
dowry demands, the so-called “marriage squeezed @®8). This scenario leads to space for
dowry demands among grooms’ families, within themage circle, where desire for dowry

is used by grooms’ families to create a transaati@pace, through which they negotiate
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about the amount of dowry to be paid with the sidamilies. This space is finally used to
transfer the dowry property from bride givers talbrtakers. Though grooms’ families create
this space the bride’s families are drawn int@#,they have to participate in it willingly or
unwillingly due to the fear that their daughter htigtay unmarried.

6 Dowry as a social practice creates a transadtgpace within the marriage circle, in
which both bride and groom parties interact to me¢® and, eventually, to transact.
According to Floysand (4), social practices candeéned as interactions between two or
more agents that are characterized by overlappiogegses of transaction and signification
or as the interchange of goods and signs (s. figjurdn agent is synonymous with a social
person (Floysand 4). The purpose of such intenactan be to interchange goods and signs
that confirm the agents’ gender identity, profesaladentity, political or economic position,
etc.

7 Henri Lefebvre, in his bookThe Production of Spagceoutlines the correlations
between social practices and space in more déisbrding to Lefebvre (233), social space,
here the transactional space established by doractipes within the marriage circle, can be
described and explained, at least partially, imgof an intentional signifying process. The
intentions of the grooms’ families are to accumailatealth, whereas those of the brides’
families are to compete amongst each other to pecitie best match for their daughters to
marry. According to Teja (95), the groom’s familyaynuse dowry to assert their superior
position over that of the bride’s at the time ofrmage negotiations. Dowry is both the origin
and the result of such assertions. Marriage isnafiged as a tool by the groom’s family to
enhance their financial status. In the procesg; theectly or indirectly demand dowry from
the bride’s family (Sriniwas 935). Thus, dowry @ays role as goods or signs in creating a
new transactional space within the marriage citgleere both bride and groom parties
negotiate and transact.

8 Lefebvre (33) further argues that space is nahart, neutral, and pre-existing given,
but rather an on-going production of spatial relasi. Spatial practice refers to the production
and reproduction of spatial relations between dbjand products. It also ensures continuity
and some degree of cohesion. The emphasis on tuugiion of space firmly situates
Lefebvre’s work in a post-structuralist or post-rapacritical discourse. He states:

‘familiar’ everyday practice is constantly refeginfrom representations of
space(maps and plans, different social systemsrnirdtion conveyed by images and
signs of earlier generations) to representationzce of lived emotions and
experiences. The social control of space weighsyhaaleed upon all those people
who falil to reject the familiarity of everyday lifé_efebvre 233)
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Lefebvre sees the prospect of emerging new spacéferedtial spaces—that serve as sites
of resistance to the forces of homogenization prieisewhat he calls abstract space. As such,
in the contemporary moment, Lefebvre shows theedimal conflict between this abstract
space and its antagonist, differential space.

9 Furthermore, in his booRroduction of Spacge_efebvre discusses that anthropology
has shown us how the space occupied by any patiguimitive’ group (for instance men in
the patriarchal societal space) corresponds tohibarchical classification of the group’s
members, and how it serves to render that ordeay@actual and present. The members (all
men and women) of archaic society obey social nomitisout realizing it. They rather live
them spatially: they are not ignorant of them, dorthey misapprehend them, but they live
them immediately. The underlying continuity doe$ exist solely in spatial reality, but also
at the representational level (i.e. at an emoti@mal experiential level). Pre-existing space
underpins not only durable spatial arrangementsalad representational spaces and their
attendant imagery and mythic narratives- i.e. $ieddcultural models” (Lefebvre 229).

10 This study analyzes familiar everyday practicdated to dowry referring to norms
and values from representations of space of theapaital society to representational space,
the emotionally lived space of women and the bgoiag families. There is social control of
the patriarchal society over the life of women, #mase who do not comply sufficiently have
to pay a huge price, be it directly or indireclyomen have to bear the consequences of not
fulfilling the grooms’ families’ demands. A direcbnsequence is that the bride would not be
accepted before marriage and indirect experiencesgdwbe after marriage harassments, be it
physical or mental, thus victimizing the women doeack of sufficient dowry. This depicts
the highly gendered nature of the Indian societyg@meral and a highly discriminatory
gendered space established by dowry practicesrircylar.

11 Bihar lies in the patriarchal heartland of Ndridia. This becomes especially visible
at the time of marriage when the grooms demandjla ¢howry price to tie the conjugal knot.
Bihar ranks second (behind Uttar Pradesh) in dayegths and dowry-related crimes against
women (Choudhury 2012). Though the government dfaBipassed théBihar State
Prohibition of Dowry, Rules 2008 an attempt to dissuade the practice of dowithéstate,
there is only slight improvement. In Bihar, 918 dgwleaths were reported in the year 2010,
as compared to 1,210 in the year 2008 (peopleafloibra).

12 According to the census report of Bihar 2011n®adistrict (including rural and urban
Patna), the capital of Bihar with a population of #illion, has the lowest sex ratio in the
state (873/1000) while India’s average sex rati®33/1000. Bihar ranked fourth in the index
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(24.5) of son preference in India in 1990 (Patgl B increasingly important factor in son
preference is the desire to accumulate wealth (Mdal). Sev'er (68) states that there is
relation between dowry and sex ratio. This as waelthe male literacy rate of 80.28 % and
female literacy rate of 63.72 % clearly reflectshdgr discrimination to be especially
pronounced in urban Patna.

13 In recent years, urban areas in Bihar show a amivcontradictory trend, as cities
have higher female literacy rates in comparisorutal areas, while gender discrimination is
more prevalent in these urban areas. For examgdanlPatna has 78 % female literacy rate
while that of rural Patna is just 52 %, but the s&tio of rural Patna is 899 in comparison to
urban Patna of 883. Comparing rural and urban Pataek participation rate, too, shows a
gender gap. The gender gap of the work participatae of 30 % in the rural part and 36 %
in the urban area manifests that higher femalealitein urban Patna is mainly a prerequisite
for better marriage prospects, and not of increasgdsion in the work force.

14 Escalating dowry cases in the news, high seferdifices in wages, low female
education and few economic opportunities for wonrerBihar reveal that the status of
women is relatively lower than the status of merBihar, the situation has gotten so bad that
grooms are regularly put on display and brokersotiatg the best dowry from would-be
bridal families (Sev’er 61).

15 The selected Kushwaha caste is divided into $wio-socio-cultural spaces within
urban Patna. One is old Patna city in the eastl@ndther is new West Patna. The older part
of the city has been inhabited by original resideior many generations, and newer West
Patna is settled by migrants from other distridt8ibar who have been residing there only
for one or two generations. Residents of moderntWaga are mainly absorbed in tertiary
sector jobs with more disposable income while oddnB city residents are engaged in the
primary sector and businesses. This stratificatalows examining similarities and
differences between the dowry practices of natgdents and migrant residents of the same
caste in the two parts of the city.

16 This study examines spatial factors and proses$edowry practices by utilizing
spatially disaggregated community knowledge of memmbof the Kushwaha caste. To
understand how dowry creates a highly genderedespal sustains it, an explorative
gualitative case-study research design was choSerequal number of households were
chosen from two different socio-cultural spacesd, Batna city and West Patna (16 in total).
Selected households had at least a daughter arah afsmarriageable age. The main

members of the households above the age of 30 sedgeted as respondents. Methods used
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include in-depth unstructured interviews and fogusup discussions, field observations and
field notes. At first, two reliable key-informantene from Patna city and the other from
Patna West were selected. With their help, houslshelere mapped and further interview
partners contacted. Then, in-depth unstructuredrurdws were conducted with selected
respondents from each stratified group from botidytareas. As a last step, a group
discussion on dowry as a spatial practice was adeduwith members of the Kushwaha
caste of the Sakarma Organisation, an organizagborthe intellectual development of
Kushwaha caste people. This organization was seleeis it is one of the literary
organizations run for and by the local Kushwahaecg®ople in the study area and as it
actively participates in the discussion and probkeoiving issues of the caste. Analytic
methods used were narrative and thematic analysisgaaphical representations through
flow diagrams.

17 The transactional space within the marriagdeclays the foundation for the gendered
space created by dowry practices in urban Patnaridda is the principal source of social
security for women in India (Kodoth 8). This pertiep encourages the grooms’ families to
demand high dowry of the bride-giving families. Gnes with jobs are in particularly high
demand in the marriage market in Bihar. Such delsirgrooms are scarce in the Kushwaha
caste, however, because their ancestral occupatweygetable farming. This is the economic
explanation for dowry inflation that recognizes dgwayments as a price that increases with
a scarcity of grooms (Anderson 6). Grooms’ famili@gest in their sons’ quality education,
intending to get such investment back at the tirhégheir son’s marriage. Thus, many
grooms’ families feel justified in demanding dowasg a return for their investment in their
son: The groom's education expenses are supposeddorn by the bride’s family. Also, the
amount of the dowry has become an indication osthtus of the groom’s family. Increasing
materialism in urban Patna is reflected in thenaptieto accumulate free surplus wealth at one
go during the wedding arrangement. Grooms’ famitiess especially interested in obtaining
valuable land from bride-giving families in old Ratcity. Moreover, dowry acceptance is a
necessary proof of the groom's potency, too. Refgrs expressed that if no dowry is
demanded from the groom’s side, then the bridawilfas get confused about his potency
and underrate him so that, ultimately, he wouldgeitgood marriage proposals.

18 For bride-giving families, the major factors fmarticipating in the transactional space
are hypergamic and caste endogamic social fagiersjer role factors, raised life styles and
more disposable income in urban Patna (see Figdypergamy along with caste-endogamy

is the most important factor that restricts thewys for a bride’s father in selecting a groom
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and, consequently, leads to the practice of dowampetitiveness. Dowry competitiveness
means bride givers compete in the marriage mariepdying the maximum amount of
dowry to procure a groom for their daughters. Ag off the participants from West Patna
City expressed: “Every one wants to marry one’sgtiéer in a better family, who wants to
marry her in a lower status family. In the procdssvry has to be given” (Case 1). This
shows hypergamy as the norm in society, enforcngkgiving families to compete among
each other. Dowry is an essential part of hypergampng high status families who use
arranged marriage to consolidate or enhance tlo@ialsstatus. Parents want to procure
relatively high earning grooms, preferably with gavnent jobs, to make their daughters’
future safe. But there are very few such groomslaa due to limited education in the
traditionally agrarian Kushwaha caste and also tlmeuneven development through
modernization. Anderson states that modernizatamrheant not only an increase in average
wealth, but also an increase in within-caste hegtmeity of incomes (s. figure 2). He
explains:

Since dowry can be viewed as an offer that a lwritlhily makes for a groom of
certain market value, an increase in the relateterogeneity of grooms will increase
the spread of dowries. (Anderson 3)

19 Gender role factors include the compensation fhwysical and educational
qualification of a bride. If the bride is not velgautiful or if she is not well educated, the
bride’s family has to pay more dowry to get theidegsgroom. The compulsion of marrying
one's daughter within the marriageable age of 13btgears also compels anxious fathers to
compete with dowry for desirable grooms. Otherwiskeler brides have to contest with
younger brides in the age cohort by paying evenendomwry, leading to extra financial
burden on the family. People in the field shareat tkeeping daughters unmarried spells
dishonor. This mentality compels bride-givers ty perge amounts of dowry to marry off
their daughters and, in turn, inspires bride-takerslemand increasing amounts of dowry,
too.

20 Even if a woman is educated, her education ialgneor matrimonial qualification, as
women usually do not work and earn their own livihggtead, they have to get into nurturing
roles. So minimum education is imparted to themabse as educated mothers, they can
better nurture their children and assist them @irtechoolwork than illiterate mothers. For
men, on the contrary, education is the first ptyoras they have to fit into the earning roles,
depicting the stereotyped gender roles of moshefamilies in India. Kodoth (8) argues that

working class people in agricultural labor and iiadal industries invest inordinately in
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marriage payments in order to attract men who walldlter their daughters from the
harshness of capitalist labor. There are diffekémds of investments for boys and girls to fit
them into socially accepted gender roles. A wontamfeast Patna city shared “without
dowry, the girl would not get married, so whenonwes to education, her guardian think of
dowry first; we have to give 2 lakh Rupees dowrygat her married” (Case 13). 2 lakh are
200,000 Rupees, which equals about 2600 Euros.

21 Parents often see daughters as a liability floorw they have to find a financially
stable groom to provide throughout her whole lifee to the stereotyped gender roles within
the family. From the point of view of woman’s paigrhey have to spend a lot of money to
procure her a husband. Women themselves take hanptire decision-making about their
life, the kind of life they want to live or the waley would want their parents to spend
money for their development to make them independetividuals. The decision is taken
and imposed upon them. This shows that women dem oégarded as commaodities rather
than independent human beings.

22 Women married at a young age are not given dnénge and opportunity to be
financially independent. Therefore, women are rie 4o earn social status and value for
themselves. Dowry property is handed over to theomr and his family at the time of
marriage; therefore women have no legal share e@frglgroperty. Furthermore, brides’
families get anxious to get their daughters maraédas soon as possible because the older
the bride, the more dowry needs to be given toyma match for her, putting extra financial
burden on the family. This has a negative effecthenemotional well-being of women.

23 Raised lifestyles and more disposable incometdusodernization have aggravated
the phenomenon further. According to Anderson, madation involves two components:
“Increasing average wealth and increasing weakpeatision within status (or caste) groups.
In caste-based societies, the increases in weafgemion that accompany modernization
necessarily lead to increases in dowry payment§9)2increased income for West Patna
Kushwahas who are the educated elite group absanb#te service sector stems from an
increase in black money (bribes). For the majooityeast Patna city Kushwahas however,
income is generated through sales of high valuarudbnd or dowry. Middle and lower
income groups are dragged into dowry competition.

24 There is an obvious link between grooms’ prasti@and bride-giving families’
practices, which together delineate the transaatigpace within the marriage circle. All

marriage and dowry negotiations take place in tf@ssactional space. Thus, it can be said
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that dowry practices create this transactional espaihin the marriage circle among
Kushwaha caste people in urban Patna.

25 Obviously, though, the bride-giving families atide grooms’ families do not
experience this transactional space in the same Bagles’ families use this space to
compete in the marriage circle for procuring adretbhatch for their daughters, while grooms
and their families use this space to acquire amdiraalate more wealth. During the field
investigation it was found that the transactionphce within the marriage circle is
normalized: as a consequence, it is hard to believall participants, but especially for
parents, that dowry transactions simultaneouslgterand sustain a highly gendered space. A
woman from old Patna city explains how a womaresricted to a subordinate position for
the rest of her life: “the girl has to get marrigad dowry needs to be paid, so her education
gets compromised, while a boy is encouraged toys&umtl prosper because he would not
need dowry” (Case 13).

26 Dowry practice is loaded with conflicts and fens between women and their
families of orientation as well as families of preation (Sev'er 61). Hegde points out
“raising a daughter is like watering a neighbouptant [...] for fulfilment, many sons, for
the sake of beauty, one daughter [...] a son spelsnds, a daughter expense” (512). Such
mentality restricts bride-givers from investingtire girl’'s quality education to make them
financially independent and thus maintaining treibordinate position in society. Dowry
practices have further added to the already egigiender discrimination in parental homes
that is reflected in the declining sex ratio, tbevér literacy rate or the neglect of the girl
child. As the payment of large dowries is both itheal and actual practice, many daughters
are indeed a serious threat to the prosperity dsageto the economic and social upward
mobility of the household. Such a situation cauissrimination in favor of boys and against
girls.

27 The discrimination is thus only acknowledgedwmymen who are victimized in their
marital home for more dowry. Women shared thatniomey saved for dowry giving could
be invested in their education and individual depetent instead. One woman (Case 13)
asserted that she got discriminated due to downgwaccording to her should be “socially”
abolished at practical levels, so that women cdizeithe resources to develop themselves
and become economically independent through educatnd work. The reason women
receive minimum education is that the more eductitedvoman, the more dowry is required
to procure a match suiting her standard. In thelystgroup, marriage is prioritized over

education for women, since marriage is seen assiution through which people become
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part of their society. These practices are so muatdrnalized that the women’s parents
contested that they discriminate against their dearg. They feel that it is their duty as
parents to get their daughters married. If thelytéado so, it will be seen as their failure as
parents. Moreover, they fear that their daughteightvbe socially punished, since single
women are stigmatized in their society. The thogagocial criticism compels them to abide
by the norms and values of the patriarchal socggtyer than taking their individual decisions
to educate their daughters and make them finagaradlependent. If the family does not get
their daughters married off, they are looked doworuespecially by fathers, brothers and
other men in the community.

28 Apart from the discrimination experienced in therental home, young brides and
women face discrimination in their marital homeveall. So-called dowry aggressiveness
takes place when the groom’s family is demandingendowry in form of money or land
after the marriage out of greed. Victims of dowggeessiveness were mostly from east Patna
city and reported that expensive land property ésb education makes them more
vulnerable to dowry abuses as greedy grooms tottra verbally and physically to get land
from their parents.

29 A significant finding of the field investigatienis the great difference in the
experienced forms of dowry practices between Kuslawan old Patna city and new West
Patna. West Patna people are educated elites vehmastly influenced by modernization
and who work mainly in the service sector. Thereftinere is higher dowry competitiveness
before marriage in West Patna, while dowry aggvessiss in the marital homes has become
a characteristic feature of Patna city in the e8si/’er (59) states that due to inadequate
political action and lack of political will to inteere in the private affairs of marriage, dowry
continues to be a deadly business. Although thave been many dowry suicide and murder
cases in Patna city, the community bonding amoegtis strong and people support each
other in covering up the crime. In West Patna,dégree of dowry aggression is milder and
the number of dowry death cases is less, as tdedireducated elite families are politically
stronger to protect their daughters. Furthermadne, absence of valuable land properties
makes brides in West Patna less vulnerable to dabuges.

30 Coping strategies adopted by brides’ familiegagard to dowry practices can be
categorized in two types. At first, brides’ famdiehave coping strategies for dowry
competitiveness and secondly, they develop coptrajegies to deal with post-marriage
dowry demands in the form of dowry aggressiveniéssich takes place. Women may be less

respected if the bride’s father could not affordpay at the time of marriage. In contrast,
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women whose fathers pay a substantial dowry toyseogrooms for them are more likely to
be in a better position. A guardian from West Patsserted, “dowry is also given to fetch
value and respect for the daughter in her husbdmalise” (Case 10).

31 Strategies adopted by the bride-giving famiiresvomen’s parental home add to the
discriminatory space in the marital home of the wamThey depend on the amount of
dowry money the bride-giving families can afforddahe kind of challenges faced by them.
Before marriage, this can be financial challendeyspral attributes challenge, and status
challenge. After marriage, challenges are dowryateds by the groom’s family and dowry
aggressiveness.

32 Strategies before marriage adopted by the lgidag families are for example that
the family has to cut down their expenditure toesmoney for dowry. Certain families, who
are not able to earn surplus money, are left wighanly solution to cut down the educational
expenditure that could be spent on women. Anothertegyy practiced by those bride’s
families who are not able to afford large sums @iney at one go, but who do not want to
compromise with the quality of the grooms, is tgatéate the marriage by paying some
amount before marriage and the rest of the dowigstallments. In case they fail to pay the
installments, women might experience dowry aggoessi form of taunts and abuses, as she
would not be respected as long as her father f&ald@ep his promise.

33 To give land to the groom to settle and setugirtess in Patna is the characteristic of
Patna city people only, as they have extensive exensive land properties. This can be
perceived as one father from east Patna city slasesxperience of arranging his daughter’s
marriage: “groom’s demand was that he wants langkttle in Patna as he was from out of
Patna” (Case 6).

34 Hypergamy can be compromised if a groom withrgwesent qualities is accepted.
Depending on the amount of money they can affordieb’ families go in the marriage
market to see which category of groom would be lalb within their limitations.
Otherwise, there are few cases in which the brigatents try to procure a groom who is to
get a job in the near future. Before entering tie the groom’s market value is less, and, in
fact, he has not officially entered the marriageketyet. Other women are getting married
to grooms who cannot sustain them. Families withattitude of saving the property for the
sons to inherit discriminate between sons and dauglby depriving the daughter from her
minimal share, by getting her married to a groonowhincapable to sustain her, simply to

free themselves from their responsibilities anderee their property for their sons.
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35 Other marriages are arranged by negotiating thigthgroom’s family that the bride’s
father will fetch a government job for the groons@sng them that he has some connections
along with the money. The groom’s family gets temapby the offer and agrees to fix the
marriage with them. Sometimes the bride’s fatheie to fulfill his promise, but this cannot
be guaranteed. In that case the bride pays the fmicher father’s coping strategy by bearing
with the taunts and abuses for the rest of her life

36 In Patna city and West Patna, it was found pleaple living in city areas do not mind
marrying their daughters to grooms settled in &agé, if they cannot afford to procure a
groom settled in the city. Comparatively, therdeiss dowry demands in village areas. The
same category of groom can therefore be fetchadesser price. Such a coping strategy can
be problematic as girls born and brought up incihemay find it difficult to adjust to village
life.

37 Coping strategies differ in old Patna city anestVPatna, in that old Patna city
respondents indicated to give valuable land to gleom to negotiate marriage for their
daughters, whereas in West Patna a limited numbagirle are educated with the intention
that their financial independence can serve as eosgiion for dowry.

38 After marriage, coping strategies adopted bgedgiving families are needed in case
dowry aggressiveness develops. When a woman gdes tausband’s (in-law’s) house after
marriage and her in-laws feel that the amount afrgdorought by the bride does not meet
their expectations, she starts receiving tauntsadnses. These are aimed at pushing her to
ask her parents to fulfill her in-law’s expectasomn such a situation most insecure parents
who are looking forward to settling their daughitera specific family try to fulfill their
demands as much as possible to prevent the woraanldeing abandoned by her husband
and prevent her from physical and mental harassment

39 In cases where the bride’s parents are not embugh to fulfill after-marriage
demands, they have no choice than to wait and fapéhe situation to improve. Some
parents try to negotiate with the in-laws expregsieir inability to provide anything further.
In such a situation, they are at the mercy of thiaws who might do them a favor by pitying
them and stop making future demands, but who can ptessurize them to fulfill the
demands.

40 In extreme cases where the bride’s parents tfest cannot afford to fulfill the
demands, families fear that their daughter woulddseured to death or suicide. Then the
woman is brought back to her natal family withoatieg about the social taboo of keeping

the daughter. Yet, not every woman is fortunateughdo be taken back by her natal family
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in such a situation. If parents refuse to takertdaughters back, woman is compelled to
submit herself to her fate and take all the todwed abuses for the rest of her life. The wife
cannot leave her husband’s house on her own iugidecause it is a social taboo. Also, she
cannot opt for divorce because options for divonwedhen’s remarriage are very limited and
old parents cannot afford to provide her lifetimegity. In such situations the coping
strategy for dowry translates the dowry aggressma domestic violence for the rest of
woman’s life.

41 It was also found that people generally avokingahelp from state institutions in the
case of dowry aggressiveness. They do not availdawpproach police to cope up with
dowry abuses, as most of the dowry cases thatlen tto court finally lead to terminating
the marriage, which is to be prevented to avoidad@stracism.

42 Interviewees also expressed that the anti-déegiglation can only be implemented if
dowry taking is apparent. Dowry is generally giveamd taken underhand or off the record.
Grooms’ families take cash instead of cheques twdaany proof of such a transaction. For
brides’ families, it is a choiceless situation hes if they do not follow the terms and
conditions of the groom, they would refuse to kie huptial knot. People also acknowledged
that filing a case is an economically exhausting &me-consuming process without any
certainty of justice for the victim. If the bridees the groom and his family, it terminates the
marriage. Since unmarried and divorced daughterstgmatized in society, people do not
necessarily take the help of the law. This shows this practice is sustained in the private
space. State interventions are not able to mot#yptractice as it can only operate in public
space where anti-dowry legislation is supposecdetatilized by the citizen, but this happens
only in cases of dowry murders.

43 There is a strong discrepancy in the attitudebmde-giving guardians, groom’s
guardians and women interviewed. While bride-givifamilies felt dowry giving a
compulsion to get their daughters married, grooiagiilies felt justified to assert their right
to demand dowry because of the desire of wealtluraatation. Moreover, they openly
acknowledged that, since they have to give dowrgdbtheir own daughters married, they
expect their son to bring back this dowry expengens on his sister's marriage. This
balancing act between bride-giving and bride-talsaryes to prevent the family from getting
economically exhausted.

44 Interviewees agreed that dowry is a social éxit, the majority of guardians of the
bride-giving families did not agree that they argcdminating their daughters due to dowry

practices. For them, the social structure is shahthe marriage becomes the most important
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affair in a woman'’s life. Practices of marrying theat an early age, getting a groom at a
lower price according to their affordability, coropmising on the daughters’ education to
save money for their dowry are not perceived asridisnating. Parents rather feel it is their
first and foremost responsibility to get their dateys married. The acknowledgement of this
predicament in itself is an important insight asthtudy.

45 When women were asked whether they get discat@dhdue to dowry practices, they
gave a firm reply “yes”. This shows that family asdciety decides the parameters of a
women'’s well being. Women'’s choices of their weatirg are not taken into consideration.
Still, women accept that they get discriminated regard to their education that is
compromised at the cost of their marriage, whiotoeding to society is the most important
need for their social well being. Female particigamho were victims of dowry aggression
and who experienced discrimination due to dowry arbse well being was hampered
believed that dowry should be socially abolishedpectical levels. The women further
shared that the money saved from dowry-giving cdaddnvested in their education, their
individual development and their financial indepence. Since women are in subordinate
position in the patriarchal system, their viewsdhaiget taken into consideration. Since this
space is particularly experienced by women, meretidr as fathers, brothers or husbands
can hardly empathize with the lived experienceswaimen. Men’s achievements are
considered to be the priority in the family, beeasfamily’s status in the patriarchal society
gets evaluated on the parameters of men’s accdmpdists. Hence the well being of women
gets sacrificed and compromised for the overallifahonor and status in society.

46 The discussed data show how dowry as a so@atipe creates and sustains a highly
gendered discriminatory space amongst members eoKtlshwaha caste in urban Patna,
Bihar. The grooms’ families create a transacti@palce in the marriage circle by demanding
dowry directly or indirectly and by insisting oneih superior position vis-a-vis the bride-
giving families. Bride-giving families willingly orunwillingly are drawn into this
transactional space due to the fear that their lat@ug) might not get the desired groom or stay
unmarried, contradicting the social norms of hypeng and of marriage as a social necessity
for women. In the process of arranging and saviogey for the dowry of their daughters,
parents discriminate against their daughters bypromising on their education and other
means that would otherwise help women to becomee mmatependent individuals and to
enhance their position in society on their own.

a7 This study related experiences of women and tiaanilies, and gives a detailed

account of causes and effects of dowry practiceabsnethodology based on thoughts,
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attitudes and individual reasoning about peoplekavior. In sum, it can be said that even
though dowry is considered to be a social evil bysiders as well as insiders, the social
structure is such that the brides’ families havechoice than to practice dowry. Although
Bihar has an anti-dowry legislation law, it is Hgrdnplemented. Grooms’ families justify
their act, by their obligation to give dowry foreih own daughters. The individual well
beings of women keep on getting sacrificed in thena of family honor and responsibility

for their social acceptance.
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